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SHARIA PERSPECTIVE ON THE LEGITIMACY OF DEBT: CORE PRINCIPLES AND
CONSIDERATION

SHARIA PERSPECTIVE ON THE LEGITIMACY OF DEBT: CORE
PRINCIPLES AND CONSIDERATION

*Ghufran Ullah
** Dr. Sardar Ali

ABSTRACT

The paper examines the practical costs and principles of the Islamic
Shariah system, emphasizing its deep roots in the Quran and Hadith.
Debt, a concept as old as human civilization, is neither new nor unique
among Muslims. The Quran in its wisdom does not explicitly justify the
existence of debt but clearly leads to its validity through verses. These
classifications fall into two categories: those that present costs in a
positive way, and those that provide specific cost decisions. In the first
category, the Qur'an defines debt as a praiseworthy act rendered to
Allah, often described as "Qarzi hasana" or a good loan This concept is
related to the concept of charity and altruism if it’s a wonderful thing.
For example, in Surah Al-Bagarah (2:245), believers are invited to lend
money to Allah in the best possible manner, promised abundant rewards
and heavenly bounty. According to Imam Razi’s interpretation, this debt
includes both compulsory and voluntary charity, and reflects a spiritual
dimension in which the act of charity is linked to the final return of Allah.
Other important mentions are in Surah al-Maidah (5:12), which
mentions a covenant with the Israelites, including establishing prayer,
paying Zakat, believing in the Prophets and repaying a good loan to Allah
This means that it includes obligatory religious duties also comes with
the great benefit of voluntary financial support. The scholar Tabari
interprets this positive debt as financial support for jihad and other noble
causes, which is further emphasized by the verse calling for the support
of the Prophets. Surah Al-Hadeed (57:11, 57:18) reaffirms Allah’s
promise of divine abundance and honor for the borrowers.
Keyword's: Qard Hasan, Chiraty, Divine Reward, Documention, Social Justice, Islamic

Shariah, Legitimacy, Lending.

Evaluating debt legitimacy in the light of the Quranic teaching

Financial matters have been common in human beings since ancient time. The term
loan is neither modern nor Islam is its inventor, which is why the Quran does not feel the need
to explain the legitimacy of debt clearly, but in its wise way, it leads to its validity. There are
two types of Quranic verses on the justification of debt.

One is the verses that mention debt as a good title. The other verses in which the
rulings on related loans are given.

*PHD Scholar, Qurtaba University of Science and Information Technology Peshawar.
** Assistant Professor Qurtaba University of Science and Information Technology Peshawar.
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In the first type of verses, debt is presented as a positive topic in the Quran and
spending for the sake of Allah is described as good loan. In these texts, the Holy Quran
promises to lend a loan to the Allah of the Universe and promises him a reward and
forgiveness. We may know the following verses under this heading:

< R T T A P L N NS VRN R
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“Who is it that lends to Allah in a good way, so that He may exalt it in His
interest so much that he may become more and more? And It is Allah
Who causes hardship, and He expands, and to Him you will all be
returned”

According to the research of Imam Razi Rehmat-ul-Allah Alayh, this verse
refers to both charity and obligatory in lending to Allah.?

From this glorious revelation, it is clear that the debt is in the above and the last part
of the same verse is "And to Him you will all be returned" have a degree of warning, which
indicates that the debt of the obligatory donation is also included in the above. Lending to
Allah in a good way means that it should be given sincerely to please Allah, not to show off or
to take revenge in the world, and if the loan is given for jihad or as a help to a poor person,
then no interest should be demanded on it. The disbelievers used to take loans on interest
for their war needs. The Muslims have been urged to donate instead of loans, and if they lend,
they should not ask for more than the original, because although they will not get interest in
the world, in the afterlife Allah will reward it more than the original.

kel 2231 5 286 ) a0 OG5 G S ) 1 GG it g Bl B0 JT T
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“And verily Allah made a covenant with the Bani Israel, and We
appointed twelve of them as overseers, and Allah said, 'l am with you.' If
you establish prayer, pay zakat, believe in My Prophets, support them
with honour, and give a good loan to Allah, then know that | will atone
for your iniquities and you in these gardens. | will admit those for whom
rivers flow. Then whoever of you disbelieves even after that, he will
infact stray awal from the right path.”

This verse mentions a five-point heavenly agreement with the entire nation through
the twelve chieftains of the Israelites, on whose behest Allah promised that divine help and
support would remain with them. One of these clauses is to give a loan to Allah. Along with
the obligatory zakat, the mention of good loan indicates that it refers to charity and charity
other than zakat.

This is also our opinion, because in the same verse, the prophet's exhortation to help
and address the people also support the meaning that the loan has been used in this place in
the sense of spending in the field of jihad.
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“Who can lend to Allah? Good loan! As a result, May Allah multiply it for
the giver? And such a person will receive a great reward”

e o fh 3 ek s o g 3 ety Gaath 3

“Surely those who give charity and women who give charity, and they
have given a loan to Allah, a good loan. For them it (charity) will be
increased manifold, and for them there is a respectable reward”

In these two verses, it is promised a reward and reward for the debt of good. Hazrat Thanwi
(RA) says:

“It indicates that the amount of money given for the sake of Allah will be
rewarded both in terms of quantity and quality.”®

BB B RE G e A e AT 5 el 5 R B L 56
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“So, fear Allah as far as you can, and listen and obey, and spend
(according to Allah's command), it is better for you. And those who are
saved from the greed of their hearts are the ones who prosper. If you
lend to Allah well, Allah will multiply it for you and forgive you your sins,
and Allah is all-appreciative, most forbearing”

In this verse, it is forbidden to spend, and this is interpreted as lending to Allah.

Ibn Abbas (may Allah be pleased with him) added another way to the
description of the loan, saying that kindness to relatives, financial
support and hospitality from them is also the status of lending to Allah.®

Therefore, in the above verses, good deeds such as postpartum charity and obligatory,
financing jihadi activities, and spending for the sake of Allah, mercy from relatives and
financial support from them are mentioned in the title of Qarad Hasan. Both of these
indicators serve as evidence in one degree for a legitimate loan. Then there are other types
of verses in which the Qur'an strengthens the debt, mentions its relevance, orders the debt
to be written, encourages witnesses on the matter to verify the loan, allows mortgage to
ensure the repayment of the loan. For example, at the beginning of the longest verse of the
Qur'an, it is said:

H - 3o 8 a2 224 z 3 1 - 3o sz 4 3~ K FT
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“Oyou who believe! When you deal with a loan for a fixed period of time,
write it down, and whoever of you knows how to write, write it with
justice”
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It is in this verse:

9
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“And make two men of yourselves witnesses. Yes, if two men are not

present, then one man and two women should be among those you like,
so that if one of these women forgets, the other will remind him”

The other verse says:
VY MR 528 g 4 sml A R 4. (o k20 m
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“And if you are on a journey and you do not find a writer, the mortgages
should be taken into possession (as a guarantee of payment)”

If the loan was not valid, it would not have been urged to write, strengthen it with testimony,
and mortgage it in return.

Evaluating debt legitimacy in the light of Hadiths:

A detailed study of the collection of hadiths reveals a number of hadiths indicating the
legitimacy of debt. These Hadiths share a common debt and justification.

The Prophet (peace and blessings of Allah be upon him) encouraged the Ummah to
lend. For example, on one occasion he said:

Rt (NN EH FENE (PR PG R Eheap Sy
“Whoever lends milk goat or gold, silver as a loan or rows of trees from
the garden will get the reward of freeing a slave”??

Just as freedom liberates slavery and man enjoys free activities, similarly the debt of
currency and cash relieves financial difficulties and they can also be used in fulfilling the need
in every way. That is why lending was likened to freeing slaves. Those saying are also very
important in relation to legitimate loans, in which the reward of lending is said to be more
than charity. Debt is a financial matter, yet its superiority over nafl worship also indicates its
desirable. Hazrat Abdullah bin Masoud (May Allah be pleased with him) said to the Ummah:

Hg:’\;p L/)b}’; 3{”
“Every loan is charity” 3

In some hadiths, debt has been described as a reward more than charity, Imam al-
Bayhagi (may Allah have mercy on him) quoted hadith from Hazrat Anas (may Allah be
pleased with him):

“It is better to lend something than to give it charity”*
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In the first hadith, debt is said to be equal to charity, while in the second hadith, debt seems
to have superiority over charity. Hazrat Baridah (may Allah be pleased with him) said: One
day | heard the Holy Prophet (peace and blessings of Allah be upon him) say:

i by UK W s LT s

“For him who gives respite to a needy person, he has the reward of
charity it every day”

Then at one point | heard him say:
"B ks ag oS W T BT 2"

“Whoever gives respite to a needy, he has the reward of giving twice as
much charity every day”

Hazrat Bareda Aslami (RA) presented this conflict to the Holy Prophet (PBUH) and he
attributed it to the difference in circumstances.

"B ol oy :}gmgud.\j\:};bud.\j\ymyu.w( :}£ 4

“Before the scheduled time of repayment of the loan, there is a reward
equal to the amount of charity every day, and by giving a respite after
the scheduled time, twice the amount of charity is paid daily”*>

Then the question may be that in charity, the property is transferred permanently,
while in the loan, it is good to use and benefit on a temporary and temporary basis, but
despite this, the reward of the loan is said to be more than charity. The answer is that instead
of making someone in the society suspended, the debt fulfils the duty of his handiwork in the
time of his need and at the same time by putting the responsibility of payment on the debtor,
it belongs to the society. It also makes a responsible member. On the contrary, there is a
possibility in charity that the person taking charity will become accustomed to this process
and as a result the society will lose a workable person and an organ will be added to it. Also,
the self-respect of a person is also protected by debt, which can not only be hurt in the form
of zakat and charity, but sometimes it also ends later. At the same time, a person takes loan
only in need, while charity is also available unnecessarily. Therefore, many accounts such as
helping a Muslim, keeping the illusion of his white dress, fulfilling the real need, are found in
debt more than charity. This answer is supported by the narration of Sunan lbn Majah in
which the Holy Prophet (peace and blessings of Allah be upon him) said:

6 &I8 e s fesdl ael e Bit 650 2 g By ot dld
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“In the night of Miraj, | saw this writing at the gate of Paradise: The
reward of charity is ten times and the reward of debt is eighteen times.
When | asked Gabriel (A.S) the reason for this, he said: "The one who
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asks for charity also asks questions even when he has money, while the
debtor asks questions only when he is in need"®

The superiority of debt over charity is a clear proof of its legitimacy.

The clearest proof of the loan is the personal action of the Holy Prophet (peace and
blessings of Allah be upon him). Many hadiths prove that you have taken loans for personal
and collective needs.

The Prophet (peace and blessings of Allah be upon him) borrowed forty
sa'ahs from an Ansari companion.’

On the occasion of the Battle of Hunain, the Prophet (peace and
blessings of Allah be upon him) borrowed a huge sum of 40,000 dirhams
from 'Abd Allah bin Rabiah for the Islamic state.®

He also used to take loans from non-Muslims. Hazrat Aisha (may Allah be pleased with
her) said: "In the last days of the life of the Holy Prophet (peace and blessings of Allah be upon
him) (when he was the ruler of almost all of Arabia), the financial condition of the household
was not good:

The Prophet (peace and blessings of Allah be upon him) had borrowed
only 30 sa'ahs by mortgaging his precious Zara with a Jew in Madina. *°

During the time of the Holy Prophets, the Companions (may Allah's peace and blessings be
upon him) used to carry out loan matters as well, and the Holy Prophet (peace and blessings
of Allah be upon him) did not pay attention to them. This is also proved by the hadiths of debt
speech. Abu Hurairah (may Allah be pleased with him) reported that in the early days, when
the body of a debtor Muslim was brought for funeral prayer, the Prophet (peace and blessings
of Allah be upon him) would ask:

”S}\-:b-; f\j;_;\-/s .5;3 :);h”
“Has he left anything to repay the debt”

If the answer was in the affirmative, he would have offered the funeral prayer, otherwise he
would have apologized himself and asked the Companions to recite it. Later, when Allah
opened the door to victory, the Prophet (peace and blessings of Allah be upon him) declared:

VU 85 2ag ¢ Shlad &5 G5 B Guabll G 85 335 ¢ rendl B GBIy Qo 61

“I have more right over the believers than their lives. Therefore, whoever
believes die and have a debt, it is my responsibility to pay it, and whoever
leaves the wealth, it is for his heirs”?2°

It was as if the Holy Prophet (peace and blessings of Allah be upon him) kept taking loans of
the Companions (may Allah's peace and blessings be upon him) lawful, but he warned him by
his conduct not to be negligent in repaying the debts. Therefore, the above four types of
Hadith are sufficient to show the fact that debt is a valid contract and its validity is also proved
by the Sunnah.
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Wisdom of Loan:

Of course, the rulings of shari'ah are texts, not wisdom and expediency. But no action of the
Hakeem is devoid of wisdom, in view of which Islamic rulings are full of mediation and
mysteries, knowing these wisdoms creates more satisfaction in compliance. In this context,
the ruling on debt also has economic and spiritual benefits, some of the wisdoms are as
follows:

Through debt, nefarious elements such as greed and wealth are eliminated from the society.
God has placed the love of wealth in human nature. The Qur'an says that some things have
been made beautiful and attractive for human beings.

M35l CAUN e kI LU
“There are also heaps of gold and silver”

In one place it says:
YYn 2 oEs Gt 24om
“And you love wealth very much”

It is this natural love that prevents a person from protecting and wasting wealth. However, if
this love goes beyond the limit, then social evils like robbery, theft, bribery, etc. start leaking
from it.

Islam commands its followers to spend money so that the love of wealth does not turn into
greed and greed, stay in moderation. One of these issues is debt. If the debtor hands over his
desired wealth to the debtor for some time without any material profit or moral support, then
the irregular substance of greed is eliminated from it.

The second major benefit of the loan is the proper spread of money. In the running of
any financial system, there is a slight contemporary, the banking system also revolves around
money. In Islamic economics, the principles of wealth and capitalism are absolutely
intolerable, so that instead of spreading and dividing wealth, it is reduced to specific circles
and specific classes and thus make ordinary life miserable. The Qur'an explains the purpose
of hypocrisy.

‘an SV G g 085 Y s

“That the wealth may not circulate only among those who are rich
among you”

In order to keep the circulation free and restored, Islam on the one hand out laws
interest, obligation, monopoly, and other concentration elements, on the other hand, it
strongly encourages payment of zakat, spending in the way of Allah as well as debt. Due to
debt, instead of spending more money of rich people in their personal and individual luxuries,
it reaches the people of the society.

The expansion of the resource economy is also an important wisdom of legitimate
debt. There are actually two Perpetrators of production.
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(1) Labour (man) (2) Earth (natural resources)

What man creates by using the earth i.e. natural resources through his labour is what
is visible in this world. These are the two factors of all economic treasures, economic
development and all economic ideas. So, the equation is as follows:

Production of wealth = Man + Earth

Then the wealth that man accumulates through his labour and natural resources does
not use all of it, but he also ignores some of it, when he uses this backward wealth to produce
more wealth, it becomes capital. The essence and fruit of the common production is actually
this capital, due to which the key to economic development and material benefits is in the
hands of man. But it is also a fact that this blessing of capital is not available to every person
of the society, there are many poor people who have the desire to run the business
successfully but they are deprived of capital. One way to include such a disadvantaged section
in the developing circle is to provide capital through short-term and long-term loans. That is
why the Qur'an says about capitalists.

g J;LMU P }é‘}if 3 2y

“And those who have a fixed right in their wealth for poor and the
deprived”

Principle of debt in the light of Islam

Allah has decorated the earth and all its objects for the use of human beings. Man is
fascinated by the characteristics of these creatures and sometimes by their attributes. The
Shari'ah not only permits both types of benefit but also prescribes different rulings for the
same purpose. One of them is debt. A person who can do this contract on the basis of need
and for this, the religion of Islam has prescribed some principles, the summary of which is as
follows:

True intention of repayment loan:

That is, it is permissible to be indebted only to a person who keeps in mind the return
at the time of taking it and intends to return it from the first day itself. If there is no intention
to repay at the time of taking a loan, then it is haram to take such a loan. In Fataawa Hindiya:

"2 AT 54 dak ¥ AT dads (35 D1 3

“If there is no intention to return while taking a loan, then this person is
eating haram like a bribe eater”?®

The reason for this is that strict punishments have come in the Hadith for the borrower
without a commitment to return. The Prophet (peace and blessings of Allah be upon him)
said:

Ay
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“Whoever takes a loan and does not intend to pay the right of the
entitled, he takes the money fraudulently, but does not pay it, dies, then
he will appear before Allah as a thief”?¢

While taking a loan, intention is also very important because according to this, Allah
help or punishment is decided. Imam Al-Bukhaari narrates in his Sahih:

" A G A dal g a e T welst A 0 Jigaf ds 2"

“Whoever takes people's wealth with the intention of paying, Allah
makes it pay from him, and whoever takes them with the intention of
wasting them, Allah forbids him”2?

On the contrary, a loan taken with sincerity is a way of helping Allah Almighty. Abu
Maimon al-Kurdi (may Allah be pleased with him) said: The Prophet (peace and blessings of
Allah be upon him) said:

‘oo & T e g ec B faaT o G e s -
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“Whoever borrows something that he intends to repay, Allah has
appointed a protector for him”?28

However, true intention to pay does not just mean heartfelt passion, it is also an
essential part of it to run to implement this intention. Hazrat Aisha (may Allah be pleased with
her) narrated a hadith in which the Prophet (peace and blessings of Allah be upon him) said:

////

“Whoever takes a loan of mine, then tries his best to repay it, but dies
before payment, then | myself will be responsible for his debt”?°

In contemporary times, the remaining intention to pay should be expressed in the
practical way of saving money, searching for financial resources and spending. Collecting
wealth for this purpose is not against Islamic asceticism. The Prophet (peace and blessings of
Allah be upon him) never collected the wealth in life who lived in a state of mourning and
travel, but he would have collected it in view of repaying the debt. Hazrat Abu Zar (RA)
narrates his own incident that he was once going towards Uhud with the Holy Prophet (peace
and blessings of Allah be upon him) in The Hurrah of Madinah. The Prophet (peace and
blessings of Allah be upon him) addressed them and said: "O Abu Zar! | said, "Labbaik"
present. The Prophet (peace and blessings of Allah be upon him) said:

n
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“If mount Uhud becomes gold for me, Then | will spend it in three days

on the right and left in the servants of Allah, do not keep anything, yes, |
must keep money to repay the debt”3°
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The possibility of repaying the loan in the future:

That is, the second condition of the loan is that there is a possibility of repayment in
the future for the debtor. If the loan is being taken for a need, and there is an intention to
repay it at the time of taking it, but there are no means to repay, then taking such a loan is
abominable under normal circumstances, unless it reaches the point of extreme need. Imam
Ahmad (may Allah have mercy on him) narrated from Hazrat Anas (may Allah be pleased with
him) that the Prophet (peace and blessings of Allah be upon him) said:

//////
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“It is better for one of you to wear clothes with various rags than to carry
with his trust that which is not in his power”3?

Although the context of this statement is a matter of buying and selling, it is also clear that
debt is included in the meaning of words. Ibn Qudaamah (may Allah have mercy on him) said:
sy sk Y b !
“That is, do not be able to pay it in the future”3?

It is also the fundamental right of the borrower to assess the possibility of repayment,
the financial status of the debtor, his moral condition, the clear reality of social responsibility,
must be seen before lending and it is not permissible for the debtor to act fraudulently in it.

Ibn Qudaamah (may Allah have mercy on him) said:

2t 058 O] ki 5 B0 Y5 ¢ s sl A 2 S R BT ST g
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“Whoever intends to take a loan should make his position clear to the

borrower and not be deceived. However, a slight decrease due to which
the return of small items is permissible”33

There is a real need to borrow:

The jurists (may Allah's peace and blessings be upon him) have made the validity of
borrowing conditional on necessity, the source of which is the famous hadith in which lending
is considered to be superior to charity.

NS SRRt Jls e 55 J6 B35 e 21l gb;;zi\ Jb G fge b 2"
s V)

“I asked, "O Gabriel (A.S)! Why is debt better than charity? He
submitted: "Because he asks for a loan even when he is a client, whereas
the debtor asks for a loan only out of need"3*

There is another narration of the same meaning in Musnad Tayalsi, whose words are
as follows:
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“Because the borrower comes to you only at the time of need, while
charity is sometimes placed in the hands of the rich”3°

But the fact that a person should take a loan due to some need is also evident from the overall
mood of the hadiths. In fact, it is also known from the hadiths that this need should also be
reasonable and valid, because it will be questioned on the Day of Resurrection. In this regard,
the words of the hadeeth narrated by 'Abd al-Rahman ibn Abi Bakr (may Allah be pleased with
him) are as follows:
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“Allah will call the debtor on the Day of Resurrection until he is made
to stand before them, and it will be asked: "O Ibn Adam! Why did you
take this loan? And why have you destroyed the rights of the people? He
will reply, "O my Lord, surely you know that | have not blown it up or
wasted it in eating, drinking, and wearing it." But | was in trouble with
fire or theft or business losses. Allah will say: My servant has spoken the
truth, today | am more entitled to pay his debt. After this, Allah will ask
for something, then place it in one side of his table, then his good deeds
will be greater than his greatness. So, he will enter Paradise by their
mercy”3®

It is clear from this hadith that it is not impeachable to take a loan if it is necessary, if it is
reasonable, but if the matter is the opposite, then it will be the day of resurrection. In fact,
other hadiths add to it that the borrower for illegitimate purposes loses the help of Allah in
the world itself. Hazrat Abdullah bin Jaffar (May Allah be pleased with him) quoted the Words
of the Prophet (peace and blessings of Allah be upon him):
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“If the loan is not for an undesirable purpose in the sight of Allah, then
Allah is with the debtor till the loan paid”3’

It is on the basis of these texts that the jurists (may Allah's peace and blessings be upon them)
consider debt to be conditional on need. In Fataawa Hindiya:
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“There is no harm in taking a loan, provided it is taken in need and
intended to be repaid”38
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Need is a special term of principle of jurisprudence, which is used by the Jurists for a
certain degree of compulsion, the description of which is as follows: In fact, a person has two
conditions in terms of anxiety and compulsion. One that the Shari'ah refers to as "necessity."
This is the situation in which a person reaches such a stage about the use of something that
if he does not use it, he can dies. That is, the basic objectives of the Shari'ah: the last and
inevitable stage of protecting religion, life, property, intellect and race is called necessity, such
as a person is so hungry that his death is certain in the absence of food. The second condition
is called need. In this situation, the first condition does not occur, but there is a lot of hard
work and pain, if this situation is not remedied, then gradually the person reaches the first
condition. Without fulfilling the need, the objectives of the Shari'ah are not compromised,
but a person cannot easily fulfil his family, financial and personal duties. It can be understood
that a person is hungry, and is anxious and restless due to hunger, but does not reach death
in the absence of food, but cannot fulfil his religious and legal obligations in this situation, and
if this condition is not remedied, then weakness can also take the form of increasing death.
This definition and definition of need is derived from the Book of Allah. While sending his sons
to Egypt, Hazrat Yaqoob (peace be upon him) advised them not to enter the city through one
door and together. The Qur'an comments on this strategy as follows:
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“So, this action was not going to save them from the grace of Allah, but
There was a desire in Yagoob’s heart which he fulfilled”

The Quran defines protection from evil eyes as a necessity and it is clear that sighting
is a cause of harm and hardship, but it does not cause immediate life, no organ is destroyed,
nor is it necessary for a person to commit any prohibition. Describing the benefits of cattle in
Surah Al-Momin, the Qur'an says:
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“And there are many benefits in them for you, and their purpose is that
you may reach whatever is needed in your hearts”

Inthis verse, need refers to carrying heavy goods to another city. Of course, load-laden
cattle are also human needs, and it has also been a human need to carry goods to the
destination through them, without which labour and harm in trade increased, but their
absence could never create a reflex. In the jurisprudential sense of necessity, it is a state of
compulsion in which the purpose of the work or abandonment is fivefold objective. The
protection of religion, life, wealth, intellect, lineage should not be stopped, but without it
there must be labour. Such as living house, winter clothes, light bulbs for books for
knowledgeable hobbyists, etc. Need is that which has power but with hard work.

Being subject to the need for credit also means that a loan can be taken only if this
additional amount is required in individual or collective needs, domestic or commercial
matters, religious or worldly duties, without which it is difficult to get rid of these
responsibilities, lack of which causes misery in life. It is not permissible to take a loan merely
to fulfil desires or to pay for unnecessary things or to get luxuries. In the general trend of
buying borrowed things nowadays, it is important to see whether what is being bought on
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credit is really needed. If there is indeed something that is considered necessary for a middle-
class life, such as household items that are in the house of a middle-class family, then of
course there is room to buy on credit or instalments, provided there is an intention and hope
to repay the debt, but making yourself indebted only for the purchase of luxuries is not
allowed.

However, in this regard, the flexibility of Islamic jurisprudence must be kept in mind,
the change in orders due to changes in names and habits, time and space is an accepted
feature of Islamic jurisprudence. Therefore, the things that came in the category of luxury
some time ago, but now their need has increased and they have become a part of daily life,
they will be counted in the realm of necessities, such as: mobile phones, fridges, and other
electronics items that today's fastest life is labour without them. Also, the quality of luxury is
also closely related to the circumstances of every person, a busy businessman may need a
mobile phone with modern facilities to carry out social and commercial activities, but for a
household woman, it is one of the expensive mobile items, which is not permissible for her to
buy on credit. Therefore, the need and need should be compared in the moment, not in the
light of ancient habits and literature.
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